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Accusation regarding Abi Bakr and ‘Umar not being present at the 
Janazah of Rasulullah i-i 


The accusation of not being present for the bathing, shrouding and 
burial 


The critics of the Sahabah 55s level the accusation against the senior Sahabah 
(more so upon Sayyiduna Abū Bakr and Sayyiduna ‘Umar ais), that they did not 
participate in the ghusl, shrouding, and burial of Rasülullah As&ii\-. They were 
deprived ofthis virtue on account oftheir giving preference to matter of khilafah; 
proceeding instead to Saqifah Bani Sa'idah and where they remained disputing 


matters. On the other hand, the ghusl, shrouding and burial of Rasülullah ássa 


was carried out by Sayyiduna ‘Ali 5&&s, It is narrated: 
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‘Urwah narrates that Abū Bakr and ‘Umar did not witness the burial of 
Rasülullah ase, they were amongst the Ansar and he was buried before 


they returned. 


In order to further this objection, those who object have composed the following 


poem which they recite: 


When the Sahabah were taking care of the world. 


Mustafa was lying alone without a shroud. 


Answer 


This allegation, however, is entirely contrary to historic fact, as we shall discuss 
in the following pages. It is based on a narration that is not from the Sihah al- 
Sittah, but rather from a book which did not undertake to narrate only that which 
is authentic. In books of this category, all varieties of narrations are gathered and 
all forms of subject matter compiled (with the onus resting upon the reader to 


authenticate the material before substantiating therefrom). 


Shah ‘Abd al- Aziz 5:5 has mentioned this in Tuhfah Ithna ‘Ashariyyah: 


Those books which the Shrah quote in their criticisms and objections 
upon the Ahl al-Sunnah; firstly, they are rare and their compilers did not 
undertake to compile only what is authentic therein. In fact, they gathered 
all sorts of narrations, authentic and unauthentic, intending to review it 


later... 


Moreover, Shah ‘Abd al-‘Aziz 52:5 has clarified this matter in 'Ujalah Nàfi ah that 
according to the Muhaddithin, these books fall into the third category; and the 
narration quoted above is from the books of this same category. Every type of 
narration has been compiled therein and there were no criteria of authenticity 
employed in its compilation. 


Furthermore, it needs to be clarified that this narration presented by the 'critics' 
has been taken from Musannaf Ibn Abi Shaybah which has a Munqati' (disjointed) 


isnad and the text is Shadh (uncommon). 


We shall firstly discuss the manner in which this narration is munqatrt,, followed 
thereafter with an explanation regarding the uncommon nature of this narration, 
which will prove that this narration contradicts historic fact and is not worthy 
of acceptance. 


Reason for disjointedness 


The narration is transmitted by ‘Urwah ibn Zubayr al-Tabi't. ‘Urwah ibn Zubayr 
was not yet born at the time of the demise of Rasülullah iste. In fact, the 
biographers have written that ‘Urwah ibn Zubayr was born towards the end of the 
khilafah of Sayyiduna ‘Umar «ais, or the beginning of the khilafah of Sayyiduna 


‘Uthman zis. Refer to: 


1. Tadhkirat al-Huffaz, vol. 1 p. 62. 


2. Tahdhib al-Tahdhib, vol. 7 p. 183, 184. 


1 Tuhfah Ithnà ‘Ashariyyah, p. 41. 


Therefore, it is certain that the narrator was not present when the incident took 
place. We have also learnt that someone else mentioned this to ‘Urwah later on. 


It is thus evident that this narration is Munqati'. 


Reason for being Shadh 


The reason for the above narration being Shadh is that in comparison to this 
narration, there are other well-known narrations of this incident that have a 
continuous chain and they are Sahih and accepted according to the scholars of 
hadith. In these well-known narrations, it is clearly stated that Sayyiduna Abü 
Bakr «sai and Sayyiduna ‘Umar sie were present at the time of the demise of 
Rasülullah ixi, 


Subsequently, a few well-known narrations are presented below from the books 


of hadith, wherein the subject matter is clear. 


Other narrations 


"P 


Imam al-Tirmidhi á transmits the following narration from Salim ibn ‘Ubayd 


al-Ashja', stating first: 
From Salim ibn ‘Ubayd al-Ashja' and he was a Sahabi. 
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The famous Muhaddith Nür al-Din al-Haythami, reports the incident from Ibn 
Majah and Tabarani in the following words: 
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The translation of both these narrations is: 


While explaining the conditions and incidents of the demise of Rasülullah 
ize, Salim ibn ‘Ubayd #5, who was from among the companions of the 
Suffah, (the narrator of both these narrations) said, “I informed Abū Bakr 
of the demise of Rastilullah ist, so he (Abū Bakr ais) said to me, ‘Come 
with me’ So I went with him and he reached the people, who had entered 
upon Rasülullah ize. He then said, 'O people! Make room for me; so 
they made room for him. Abū Bakr turned to Rasülullah it», he leaned 
and kissed Rasülullah iz on the forehead. He then recited, ‘Verily you 


will (also) perish and they too will perish.’ 
Those present asked, ‘Has Rasülullah <sei passed away?’ 
He said, ‘Yes, he has passed away: 


They knew that he had spoken the truth, (whereas they were in confusion 
before this).” 


The people then asked, ʻO companion of the Rasül sei, should we 


perform Salat al-Janazah upon Rasülullah Ase?’ 
He said, ‘Yes!’ 
They then asked, ‘How will the Salat al-Janazah be performed?’ 


He explained that a group will come; they will recite takbir, supplicate, 
recite durüd and then leave. Another group will then enter; they will recite 
takbir, supplicate, recite durüd and then leave. In this way, everyone will 


perform the Salat al-Janazah upon Rasülullah isi? 


The people present then said:, 'O companion of Rasül ist will Rasülullah 


iz» be buried?’ 
He replied, ‘Yes!’ 
They asked, ‘Where will he be buried?’ 


He replied, ‘The place where Allah takes the soul of His Nabi, for verily 


Allah does not take their souls except at the purest of places: 


They knew that he was speaking the truth. He then ordered the paternal 
family of Rasülullah 4 to perform the ghusl (Sayyiduna ‘Ali «és being 


amongst them)" 


The narration of Sayyidah ‘A’ishah 


Just as the above narration is reported from Salim ibn ‘Ubayd «ais, similarly a 


narration is reported from Sayyidah ‘A’ishah Gái: 
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adl 2 
When Rasūlullāh i5» passed away, there was a difference of opinion 
regarding his burial. Abū Bakr said, "I heard Rasülullah isi» saying, 
‘Allah does not take the soul of a Nabi, except in the place where He desires 
he be buried. Bury him at the spot of his bed?” 


Subsequently, Rasülullah sit was buried at this spot. 


The hadith narrated by Sayyiduna Ibn ‘Abbas 


The narrations of Salim ibn ‘Ubayd and Sayyidah ‘A’ishah Gea have passed. After 
this, the narration of Sayyiduna ‘Abd Allah ibn ‘Abbas “iis is presented, from Ibn 
Majah: 


1 Shamà'il al-Tirmidhi, p. 600; al-Sunan al-Kubrà (Bayhaqj), vol. 3 p. 395, vol. 4 p. 30, vol. 8 p. 145; Majma‘ 
al-Zawá'id, vol. 5 p. 182 from Ibn Majah and al-Tabarani. 


2 Tirmidhi, vol. 1 p. 121. 
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It is narrated from Ibn ‘Abbas, "When they intended to bury Rasülullah 
ix, they sent for Abū ‘Ubaydah ibn al-Jarrah... the Muslims differed 
with regards to the place where he should be buried. Some said that he 
should be buried in the Masjid. Some said that he should be buried with his 
Sahabah. Abū Bakr said, “I heard Rasülullah se saying, ‘A Nabi is not 
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taken, except that he is buried where his soul is taken’ 


The Salat al-Janazah 


Aside from the above mentioned narrations, the narration from Sayyiduna 
‘Abd Allah ibn ‘Abbas #4 regarding the form of the Salat al-Janazah has been 
transmitted by Abū Ya'là al-Müsili in the following words: 
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The people then came in groups to Rasülullah 4x3 and performed the 
Salat al-Janazah. The men entered and performed the Salat al-Janazah. 
When they completed, the women entered and performed the Salat al- 
Janazah. When they completed, the children entered and performed the 
Salat al-Janazah. No person led the Salat al-Janazah that was performed 


over Rasülullah 4s and he was buried at midnight on Wednesday.’ 


Supporting narrations 
Imam Malik 


In the previous pages we mentioned the narrations from the Muhaddithin 


1 Ibn Majah, p. 118. 


2 Musnad Abi Ya'la al-Musili, vol. 1 p. 45, 46. 


regarding the demise of Rasülullah 22i. We find it appropriate to mention 
the supporting narration of Imam Malik áz as well, where a number of matters 
have been clarified. Moreover, the presence of Sayyiduna Abū Bakr zii on this 


occasion is clearly proven. Imam Malik áss says: 
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Rasülullah 35x passed away on Monday and he was buried on Tuesday. 
They performed the Salat al-Janazah individually and no one led the Salat 
al-Janazah that was performed. Some people said that Rasülullah isst 
should be buried near the pulpit. Others said that he should be buried in 
Baqr. Sayyiduna Abū Bakr zx said, “I heard Rasülullah sea saying that 
the Nabi should be buried in the place where he passes away.” So the grave 
was dug there for him. At the time of the ghusl, they intended to remove 
his upper garment. They heard a voice saying, "Do not remove the upper 
garment." So they did not remove the upper garment and they gave the 


ghusl while it was on him.' 


The scholars of history and biography 


The readers have studied the narrations of the Muhaddithin regarding this issue, 
as well as their explanations. Now, the narrations of the scholars of sirah, history, 
and the biographers will be mentioned so that the readers can be at ease regarding 
this issue. Remember this much, that the following references are provided for 


the sake of support in proving the above mentioned issues. 


Ibn Hisham and Ibn Jarir al-Tabari 


Abū Muhammad ‘Abd al-Malik ibn Hisham al-Ma'afiri (d. 213-218 A.H) writes in 


his famous Sirah Ibn Hisham on the demise of Rasülullah ics: 


1 Muwatta' Imam Malik, p. 212. 
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The Muslims had a difference of opinion regarding the burial of Rasülullah 
Asses, Some said that he should be buried in Masjid al-Nabawi, whereas 
others said that he should be buried with his Companions in Jannat al- 
Baqi. Abū Bakr said, “I heard Rasülullah sei saying that a Nabi should 
be buried at the spot where he passes away.” The bed of Rasülullah isst 
upon which he passed away was lifted and the grave was dug beneath it. 
The people then entered upon Rasülullah it» and performed the Salat 
al-Janazah in groups. The men entered, and when they completed the 
women entered, after them the children entered and no one led the Salat 


al-Janazah over Rasülullah iste! 


Ibn Sad, al-Baladhuri, and others 


The narrations of Ibn Sa'd, al-Baladhuri, and others regarding this are presented 


in the text below: 


Ll ele PLS YU vue S pel feo oe pe ule tiny ploy abe abil Lo Ul I pny as Ud 
9 Se gh phe LS ee Cel eee Le gdb oy eles ge E Legney SIS py WI drys ol 
I dee WI Spey JU Sei ral od lary pales SS gl Sl tol ale age YU pho lies 
ago all sel > alll foo 3 tales co rena s ale Sil le ab a8 OF gs bl eel ley ale 
Lobb oknal oF elas ob Ske JE adde duco ce 0 zT ia D e ted gel geal oll Jes 

Gi ob bye Al poh Sall ope Lye 8 


When Rasülullah iz» was shrouded and placed on the bed, then Abū 
Bakr and ‘Umar entered the room and said, “Peace be upon you, O Nabi, 
and the mercy and blessings of Allah.” There was a group of the Muhajirin 
with them that filled the room. They greeted in the same way as Abū Bakr 


and ‘Umar greeted. They formed rows and no one led them. Abū Bakr and 


1 Sirah ibn Hisham, vol. 2 p. 663; Tarikh ibn Jarir Tabari, vol. 3 p. 205. 
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‘Umar were in the first row, they said, “O Allah, we testify that whatever 
was revealed upon the Rasül, he conveyed it and he was a well-wisher for 
his nation, and he strove in the path of Allah until Allah granted honour 


to His religion." 


The people were saying: "Amin, Amin.” Then they left and others entered. 
The men performed the Salat al-Janazah first, then the women, and finally 
the children. When they completed the salah, they spoke about the place 


of the grave... 


The other scholars of sirah and history have mentioned that the Salat al-Janazah 
was performed in the same manner. Quoting all their texts will unnecessarily 


lengthen this treatise, therefore only the references were mentioned. 


Summary of the narrations 


In summary, according to the scholars of hadith, it is been proven from well- 
known and accepted narrations, as well as through the supporting narrations 
of the scholars of sirah and the biographers that Sayyiduna Abū Bakr sii was 
present on the occasion of the demise of Rasülullah isse. On this occasion, 


he had given guidance regarding a number of laws of the sharrah. For example: 


* He verified the demise of Rasülullah isse. 


e He explained that the close relatives of Rasülullah Asses are most 
deserving of performing the ghusl. 


* Hementioned the method and way of the Salat al-Janazah. 


* He decided upon the place of burial of Rasülullah ici in the light of 
the hadith. 


In all the above matters, whatever guidance Sayyiduna Abū Bakr zá% gave, all of 


it was carried out. 


1 Tabagat ibn Sa d, vol. 2 p. 69; Kitab Ansáb al-Ashraf, vol. 1 p. 574; al-Bidayah wa al-Nihayah, vol. 5 p. 265; 
Sirah Halabiyyah, vol. 3 p. 394. 
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Further collaboration 


We feel it beneficial to present further collaboration from the books of hadith. 
However, to avoid making the discussion lengthy, we present just one supporting 
narration from al-Musannaf ibn Abi Shaybah. Ibn Abr Shaybah áis transmits it 


with his chain: 
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Verily they were in doubt about the grave of Rasülullah ie, "Where 
should they bury him?" 


Abū Bakr said, "I heard Rasülullah zt» saying, ‘A Nabi is not moved from 


his place, he is buried where he passes away.” 


So, the place where his bed lay was dug.’ 


Worthy of note 


The objectionable narration which the critics have searched for and presented is 
also mentioned by the same author (Ibn Abi Shaybah 55:25) and it is found in this 
very same work. We too mentioned the narration of Ibn Abt Shaybah, and that 
too from the same work as well. 


However, the subject matter of both narrations are contradictory. This is because 
this narration (as quoted by us above) has clarified that on the occasion of the 
demise of Rasülullah ass, Sayyiduna Abū Bakr zás was present and the 
place of burial was specified and decided in accordance to the explanation that 
he provided, which was subsequently acted upon. 


Thus, the objection raised against Sayyiduna Abū Bakr zás that he was not 
present for the ghusl, shrouding, and Salat al-Janazah of Rasülullah ize 
is a fabrication and does not hold any weight. The narration that the objector 


presented has no basis when compared to the well-known and accepted 


1 Al-Musannaf ibn Abi Shaybah, vol. 4 p. 553. 
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narrations, and the latter will be termed as Shadh.! 


An important principle 


According to the scholars of hadith, there is a principle that needs to be applied 
on an occasion like this: 
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When a reliable narrator states something contradictory, whatever is 


contradictory is not accepted from him. 


If there is a reliable narrator, and he reports a rare narration—as compared to 
the well-known narrations—then it will not be accepted. Thus, in light of this 
principle, the Shadh narration is not worthy of acceptance because it is in 
contradiction of other reliable and well-known narrations, which cannot be 
contested. 


Another principle 


Another principle is also worthy of attention at this juncture. The narrations of 
the Sahabah who were present on the demise of Rasülullah 3:5, such as Salim 
ibn ‘Ubayd al-AshjaT, Umm al-Mu'minin Sayyidah ‘A’ishah, and Sayyiduna ‘Abd 
Allah ibn ‘Abbas #45, make it known that Sayyiduna Abū Bakr and Sayyiduna 
‘Umar iss were present—just as the other Sahabah—at the time of the ghusl, 
shrouding, and burial of Rasülullah sss, In fact, these acts were carried out 
in accordance with the counsel of Sayyiduna Abū Bakr «iss, as we have read 
previously. The narration of criticism is narrated from a Tabi't. It is thus the 
statement of ‘Urwah (that Sayyiduna Abū Bakr and Sayyiduna ‘Umar ais; were 


not present for the burial of Rasülullah 2st). 


Therefore, there is a contradiction between the statements of those involved in 
the incident and the statement of the Tabi’. 


1 Anarration which contradicts more reliable narrations. 
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In such instances, the scholars explain the principle to be applied: 


The statement of a Sahàbi is given preference over the statement of a 
Tabit. 


The conclusion is that in the incident dealing with the demise of Rasülullah 
Aci e the participating Sahabah ss hold the position of eye-witnesses, 
whereas a Tabi during these days holds the position of an absent person and he 
only narrates what he heard of the incident. 


Therefore, in this case, in accordance to the above principle, the explanation 
given by the Sahabah #54 who were present will be accepted and preference 
will be given to it and the statement of the Tābi will be left out and not accepted. 


Then, it is also worthy to turn our attention to this point; that as far as our 
knowledge is concerned, there is no supporting narration for the statement 
of 'Urwah. It is sufficient to grade a narration of this nature as not worthy of 


acceptance when a supporting narration is not found. 


An overview of the discussion 


The famous scholar, Abū al-Muzaffar al-Isfara'mi (d. 471 A.H) mentions the 
details of the demise of Rasülullah icit in his famous work al-Tabsir ft al- 
Din (p. 25-26). Al-Isfara'ini says that on the demise of Rasülullàh iz«£Xe, the 
temporary difference of opinion among the Sahabah Als regarding the place 
of burial and khalifah of Rasülullah iz, all of these matters were solved 
through the blessings of Sayyiduna Abū Bakr #45. Subsequently, he states this 
in the following texts: 


1. Onthis occasion, there was a difference of opinion among those present, 
regarding the demise of Rasülullah ize: 
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1 Al-Bidayah wa al-Nihayah, vol. 5 p. 236. 
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This difference of opinion was resolved through the blessings of Abü Bakr 
zz&s, Moreover, Abū Bakr sai verified the demise of Rasülullah ist» and 


the confusion came to an end. 
2. When there was a difference of opinion regarding the place of burial: 
ze «UI dy edad S py GE Le JE 


This difference of opinion was removed through the blessings of Abü Bakr 


zess (he stipulated the place of burial). 


3. Similarly, after the demise of Rasülullah sss, there was a difference of 
opinion between the Muhajirin and the Ansar regarding the khilafah and: 
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The Sahabah #5 agreed upon the statement of Abū Bakr #ais, (He quoted 
the hadith: ‘Leaders are from the Quraysh;) so this difference of opinion 


was removed through the blessings of Abū Bakr zs as well. 


In summary, whatever differences of opinion arose, they were solved through the 
guidance of Sayyiduna Abū Bakr ais and through his blessings, these matters 
were brought to a closure. May Allah be pleased with him. 


Worthy of note 


It is very important to note that khilafah (and Imamah) has a great status in Islam 
and the perpetuity of din relies on it. Din is that specific entity for which Allah 
especially sent His Rasül ics. This is not some general work. 


If Sayyiduna Abū Bakr zás, Sayyiduna ‘Umar áis and others went to Saqifah 
Bani Sa'idah, in order to fulfil the duty of khilafah, then it was for the work of 


Islam. 


Together with this, it is also a reality that after the matter of khilafah was 
decided, Sayyiduna Abū Bakr “is and Sayyiduna ‘Umar “is participated in the 
shrouding and burial etc., as explained previously. Therefore, there is no scope 
for raising objections at this point. 
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Counter argument 


The response to the criticism given has been presented from our books, in light 
of the well-known and authentic narrations, and for that all praise is due to Allah 
(swt). The law of debate is that a person can respond to criticism and objections 
using that which is accepted according to him. Therefore, in accordance to this 
law, we have completed the answer. 


In order to further strengthen this matter, we mention the response from the 
books of the Shrah in order to silence them. Their books state that Sayyiduna 
Abū Bakr and Sayyiduna ‘Umar áss were present at the burial of Rasülullah 
Az iuto. along with the other Sahabah #éis and none of the Sahabah that were 


present were deprived of this virtue. All of them participated. 


This is found in great detail in the books of the Shi'ah. However, it is sufficient to 


mention three references from their books in order to silence them. 


From the references given below, it will be proven that Sayyiduna Abū Bakr and 
Sayyiduna ‘Umar ás played an active role in the burial of Rasülullah «skal 


and the other Sahabah #2 were present as well. 
1. Sulaym ibn Qays al-Hilali says: 
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.. Then ten of the Muhajirin and ten of the Ansar entered, they went 
inside, supplicated, and then left. They continued in this manner until 
none of the Muhàjirin and Ansar remained except that they performed 


salah over him.' 
2. Imam Muhammad al-Baqir 52:5 says: 
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1 Kitab Sulaym ibn Qays al-Hilali, p. 70. 
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When Rasülullah ixi» passed away, the angels, Muhajirin and Ansar 


performed salah over him in groups.' 
3. Imam Muhammad al-Baqir 52:5 said: 


The form of the Janazah of Rasülullah 4s: was that ten people entered 
the room and they performed the Salat al-Janazah without an Imam. This 
continued on Monday, Monday evening, and throughout Tuesday, until 
the evening. All the adults, men and women, including the children, from 
within Madinah and the outskirts of Madinah, all performed the Salat al- 


Janazah over Rasülullah A in this way. 


The summary of the above is that Sayyiduna ‘Ali zás would allow ten of the 
Muhājirīn and ten of the Ansar to enter the room and perform the Salat al- 
Janazah, and they would come out. This continued until there were none of the 
Muhàjirin and Ansar who did not perform the Salat al-Janazah over Rasülullah 
Acceso, 

In conclusion, the reliable narrations reported by the Shr'ah from their Imams 
and their Mujtahidin, make it abundantly clear that on this occasion all the 
Muhaájirin, Ansar, and the entire Madinah participated in the Salat al-Janazah of 
Rasülullah ssi and no one was deprived of this virtue. At the forefront were 
Abū Bakr and ‘Umar &x&&. It is certain that they participated in the Salat al- 
Janazah of Rasülullah icit» because in these references, there is no mention of 
any exclusion. Despite these realities, if a person remains on his objection, then 
it is obstinacy and stubbornness, for which there is no cure. 


1 Usül al-Káft, p. 286. 
2 Hayat al-Qulüb, vol. 2 p. 866. 
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